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 Ruth Rabbah 6:4    
  

לִיניִ הַלַּילְָה (רות ג, יג), הַלַּילְָה הַזּוֹ אַתְּ לָנהָ בְּלֹא אִישׁ, וְאֵין אַתְּ לָנהָ לַילְָה אַחֶרֶת בְּלֹא אִישׁ. וְהָיהָ 
בַבּקֶֹר אִם יגְִאָלֵךְ טוֹב יגְִאָל וְאִם לֹא יחְַפּץֹ לְגָאֳלֵךְ וגו', רַבִּי מֵאִיר הֲוָה יתִָיב וְדָרִישׁ בַּהֲדֵין מִדְרְשָׁא 
דִּטְבֶרְיאָ וַהֲוָה אֱלִישָׁע רַבֵּיהּ גָּזיֵז בְּשׁוּקָא רָכֵיב עַל סוּסַיּאָ בְּשַׁבְּתָא, אָמְרוּ לְרַבִּי מֵאִיר הָא אֱלִישָׁע 

רַבָּךְ אָתֵי גָּזיֵז בְּשׁוּקָא, נפְַק לְגַבֵּיהּ, אֲמַר לֵיהּ בַּמֶּה הֲוֵיתָא עָסֵיק, אֲמַר לֵיהּ (איוב מב, יב): וַה' בֵּרַךְ 
אֶת אַחֲרִית אִיּוֹב מֵרֵאשִׁתוֹ. אֲמַר לֵיהּ וּמָה אֲמַרְתְּ בֵּיהּ, אֲמַר לֵיהּ, בֵּרַךְ, שֶׁהִכְפִּיל לוֹ אֶת מָמוֹנוֹ. אֲמַר 

לֵיהּ עֲקִיבָא רַבְּךָ לֹא הָיהָ אוֹמֵר כֵּן, אֶלָּא, וַה' בֵּרַךְ אֶת אַחֲרִית אִיּוֹב מֵרֵאשִׁתוֹ, בִּזכְוּת תְּשׁוּבָה 
וּמַעֲשִׂים טוֹבִים שֶׁהָיוּ בְּידָוֹ מֵרֵאשִׁיתוֹ. אֲמַר לֵיהּ וּמָה אַתְּ אֲמַרְתְּ תּוּבָן (קהלת ז, ח): טוֹב אַחֲרִית דָּבָר 

מֵרֵאשִׁיתוֹ. אֲמַר לֵיהּ וּמָה אַתְּ אֲמַרְתְּ בֵּיהּ, אֲמַר לֵיהּ ישֵׁ לְךָ אָדָם שֶׁהוּא קוֹנהֶ סְחוֹרָה בְּנעֲַרוּתוֹ וְהוּא מַפְסִיד וּבְזקְִנוּתוֹ 
וְהוּא מִשְׂתַּכֵּר בָּהּ. דָּבָר אַחֵר, טוֹב אַחֲרִית דָּבָר מֵרֵאשִׁיתוֹ, ישֵׁ לְךָ אָדָם שֶׁעוֹשֶׂה מַעֲשִׂים רָעִים בְּנעֲַרוּתוֹ וּבְזקְִנוּתוֹ 

עוֹשֶׂה מַעֲשִׂים טוֹבִים. 

 דָּבָר אַחֵר, טוֹב אַחֲרִית דָּבָר מֵרֵאשִׁיתוֹ, ישֵׁ לְךָ אָדָם שֶׁהוּא לֹמֵד תּוֹרָה בְּנעֲַרוּתוֹ וּמְשַׁכֵּחַ, וּבְזקְִנוּתוֹ הוּא חוֹזרֵ עָלֶיהָ, 
הֱוֵי טוֹב אַחֲרִית דָּבָר מֵרֵאשִׁיתוֹ. אֲמַר לֵיהּ עֲקִיבָא רַבְּךָ לֹא כָּךְ אָמַר, אֶלָּא, טוֹב אַחֲרִית דָּבָר כְּשֶׁהוּא טוֹב מֵרֵאשִׁיתוֹ.  

וּבִי הֲוָה מַעֲשֶׂה, אֲבוּיהָ אָבִי הָיהָ מִגדְּוֹלֵי הַדּוֹר וּכְשֶׁבָּא לְמוּלֵניִ קָרָא לְכָל גְּדוֹלֵי ירְוּשָׁלַיםִ, וְקָרָא לְרַבִּי 
אֱלִיעֶזרֶ וּלְרַבִּי יהְוֹשֻׁעַ עִמָּהֶם, וּכְשֶׁאָכְלוּ וְשָׁתוּ שָׁרוּן אִילֵּין אָמְרִין מִזמְוֹרִים וְאִילֵּין אָמְרִין אַלְפָבֵּתָרִין. 

אָמַר רַבִּי אֱלִיעֶזרֶ לְרַבִּי יהְוֹשֻׁעַ אִילֵּין עָסְקִין בְּדִידְהוֹן וַאֲנןַ לֵית אֲנןַ עָסְקִין בְּדִידָן, הִתְחִילוּ בַּתּוֹרָה 
וּמִן הַתּוֹרָה לַנּבְִיאִים וּמִן הַנּבְִיאִים לַכְּתוּבִים וְהָיוּ הַדְּבָרִים שְׂמֵחִין כִּנתְִינתָָן מִסִּיניַ וְהָאֵשׁ מְלַהֶטֶת 
סְבִיבוֹתֵיהֶן, עִקַּר נתְִינתָָן לֹא מִסִּיניַ נתְִּנוּ בָּאֵשׁ, שֶׁנּאֱֶמַר (דברים ד, יא): וְהָהָר בּעֵֹר בָּאֵשׁ עַד לֵב 

הַשָּׁמַיםִ, אָמַר הוֹאִיל וְכֵן הוּא גָּדוֹל כּחָֹהּ שֶׁל תּוֹרָה, הַבֵּן הַזּהֶ אִם מִתְקַיּםֵ לִי הֲרֵיניִ נוֹתְנוֹ לַתּוֹרָה, וְעַל 
ידְֵי שֶׁלֹא הָיתְָה כַּוָּנתַ מַחֲשַׁבְתּוֹ לְשֵׁם שָׁמַיםִ לֹא נתְִקַיּמְָה בִּי תּוֹרָתִי. 

 וּמָה אַתְּ אֲמַרְתְּ (איוב כח, יז): בְּלֹא יעַַרְכֶנּהָ זהָָב וּזכְוּכִית, אֲמַר לֵיהּ וְאַתְּ מָה אֲמַרְתְּ בֵּיהּ, אֲמַר לֵיהּ אֵלּוּ דִּבְרֵי תוֹרָה 
שֶׁקָּשִׁין לִקְנוֹת כִּכְלֵי זהָָב וְנחִֹין לֵאָבֵד כַּזּכְוּכִית. אָמַר לוֹ עֲקִיבָא רַבָּךְ לֹא אָמַר כֵּן, אֶלָּא מַה כְּלֵי זהָָב וּזכְוּכִית אִם 

נשְִׁבְּרוּ ישֵׁ לָהֶם תַּקָּנהָ, אַף תַּלְמִיד חָכָם שֶׁאִבֵּד מִשְׁנתָוֹ יכָוֹל לַחֲזרֹ עָלֶיהָ, אֲמַר לֵיהּ חֲזרֹ לָךְ, אֲמַר לֵיהּ לָמָּה, 
אֲמַר לֵיהּ עַד כָּאן תְּחוּם שַׁבָּת. אֲמַר לֵיהּ מְנןָ אַתְּ ידַָע, אָמַר מִטַּלְפֵי סוּסִי שֶׁכְּבָר הָלַךְ אַלְפַּיםִ אַמָּה. 
אֲמַר לֵיהּ וְכָל הֲדָא חָכְמְתָא אִית בָּךְ וְלֵית אַתְּ חָזרַ בָּךְ. אֲמַר לֵיהּ לֵית בְּחֵילִי. אֲמַר לֵיהּ לָמָּה, אֲמַר 
לֵיהּ רוֹכֵב הָייִתִי עַל הַסּוּס וּמְטַיּלֵ אֲחוֹרֵי בֵּית הַכְּנסֶֶת בְּיוֹם הַכִּפּוּרִים שֶׁחָל לִהְיוֹת בְּשַׁבָּת, וְשָׁמַעְתִּי 
בַּת קוֹל מְפוֹצֶצֶת וְאוֹמֶרֶת (ירמיה ג, כב): שׁוּבוּ בָּניִם שׁוֹבָבִים, (מלאכי ג, ז): שׁוּבוּ אֵלַי וְאָשׁוּבָה 

אֲלֵיכֶם, חוּץ מֵאֱלִישָׁע בֶּן אֲבוּיהָ שֶׁהָיהָ יוֹדֵע כּחִֹי וּמָרַד בִּי.  

וּמֵהֵיכָן הָיהָ לוֹ הַמַּעֲשֶׂה הַזֶּה, אָמְרוּ פַּעַם אַחַת הָיהָ יוֹשֵׁב וְשׁוֹנֶה בְּבִקְעַת גֵּינוֹסַר וְרָאָה אָדָם 
אֶחָד שֶׁעָלָה לְראֹשׁ הַדֶּקֶל וְנָטַל הָאֵם עַל הַבָּניִם וְירַָד בְּשָׁלוֹם, בְּמוֹצָאֵי שַׁבָּת רָאָה אָדָם אַחֵר 

שֶׁעָלָה לְראֹשׁ הַדֶּקֶל וְנָטַל הַבָּניִם וְשִׁלַּח אֶת הָאֵם וְירַָד וְהִכִּישׁוֹ נָחָשׁ וָמֵת, אָמַר, כְּתִיב (דברים 
כב, ז): שַׁלֵּחַ תְּשַׁלַּח אֶת הָאֵם וְאֶת הַבָּניִם תִּקַּח לָךְ לְמַעַן ייִטַב לָךְ וְהַאֲרַכְתָּ ימִָים, הֵיכָן טוּבוֹ 



שֶׁל זֶה וְהֵיכָן אֲרִיכוּת ימִָים שֶׁל זֶה, וְלֹא ידַָע שֶׁדְּרָשָׁהּ רַבִּי עֲקִיבָא בְּצִבּוּרָא, לְמַעַן ייִטַב לָךְ 
בָּעוֹלָם שֶׁכֻּלּוֹ טוֹב, וְהַאֲרַכְתָּ ימִָים לְעוֹלָם שֶׁכֻּלּוֹ אָרךְֹ. 

 וְישֵׁ אוֹמְרִים עַל ידְֵי שֶׁרָאָה לְשׁוֹנוֹ שֶׁל רַבִּי יהְוּדָה הַנַּחְתּוֹם נָתוּן בְּפִי הַכֶּלֶב, אָמַר אִם הַלָּשׁוֹן 
שֶׁיּגַָע בַּתּוֹרָה כָּל ימָָיו כָּךְ, לָשׁוֹן שֶׁאֵינוֹ יוֹדֵעַ וְאֵינוֹ יגֵָעַ בַּתּוֹרָה עַל אַחַת כַּמָּה וְכַמָּה, אָמַר אִם 

כֵּן לֹא מַתַּן שָׂכָר לַצַּדִּיקִים וְלֹא תְּחִיּתַ הַמֵּתִים. 

 וְישֵׁ אוֹמְרִים עַל ידְֵי שֶׁכְּשֶׁהָיתְָה אִמּוֹ מְעֻבֶּרֶת בּוֹ עָבְרָה עַל בָּתֵּי עֲבוֹדַת כּוֹכָבִים וְהֵרִיחָה וְנתְָנוּ לָהּ 
מֵאוֹתוֹ הַמִּין וְאָכְלָה וְהָיהָ מְפַעְפֵּעַ בִּכְרֵסָהּ כְּאָרִיסָהּ שֶׁל חֲכִינהָ.  

לְאַחַר ימִָים חָלָה אֱלִישָׁע בֶּן אֲבוּיהָ, אֲתוֹן וְאָמְרִין לְרַבִּי מֵאִיר אֱלִישָׁע רַבְּךָ חוֹלֶה, אֲזלַ לְגַבֵּיהּ, אָמַר 
לֵיהּ חֲזרֹ בָּךְ, אָמַר לֵיהּ וְעַד כַּדּוּן מְקַבְּלִין, אֲמַר לֵיהּ וְלָא כְתִיב (תהלים צ, ג): תָּשֵׁב אֱנוֹשׁ עַד דַּכָּא, 
עַד דִּכְדּוּכָהּ שֶׁל נפֶֶשׁ, בְּאוֹתָהּ שָׁעָה בָּכָה אֱלִישָׁע בֶּן אֲבוּיהָ וָמֵת. וְהָיהָ רַבִּי מֵאִיר שָׂמֵחַ וְאָמַר דּוֹמֶה 

שֶׁמִּתּוֹךְ תְּשׁוּבָה נסְִתַּלֵּק רַבִּי, 

 וְכֵיוָן שֶׁקְּבָרוּהוּ בָּאתָה הָאוּר לִשְׂרףֹ אֶת קִבְרוֹ, אֲתוֹן וְאָמְרִין לֵיהּ לְרַבִּי מֵאִיר קֶבֶר רַבְּךָ נִשְׂרָף, 
יצָָא וּפָרַשׂ טַלִּיתוֹ עָלֶיהָ, אֲמַר לֵיהּ: לִיניִ הַלַּילְָה בָּעוֹלָם הַזֶּה שֶׁכֻּלּוֹ לַילְָה, וְהָיהָ בַבּקֶֹר אִם יגְִאָלֵךְ 
טוֹב יגְִאָל. וְהָיהָ בַבּקֶֹר בָּעוֹלָם שֶׁכֻּלּוֹ טוֹב, אִם יגְִאָלֵךְ טוֹב יגְִאָל, זֶה הַקָּדוֹשׁ בָּרוּךְ הוּא, שֶׁנּאֱֶמַר 

(תהלים קמה, ט): טוֹב ה' לַכּלֹ. וְאִם לֹא יחְַפּץֹ לְגָאֳלֵךְ וּגְאַלְתִּיךְ אָנכִֹי חַי ה' שִׁכְבִי עַד הַבּקֶֹר, 
וּדְמַכַת לָהּ. 

אֲמַרוּן לֵיהּ, רַבֵּנוּ, לְעַלְמָא דְאָתֵי אִין אָמְרִין לָךְ מָה אַתְּ בָּעֵי אֲבוּךְ אוֹ רַבָּךְ, מַה תֵּימָא, אֲמַר, אַבָּא, וּבָתַר כֵּן רַבִּי. 
אָמְרִין לֵיהּ וּשְׁמַעוּן לָךְ אִינּוּן, אֲמַר לְהוֹן וְלָאו מַתְניִתָא הִיא מַצִּילִין תִּיק הַסֵּפֶר עִם הַסֵּפֶר וְתִיק הַתְּפִלִּין עִם הַתְּפִלִּין, 

מַצִּילִין אֱלִישָׁע בִּזכְוּת תּוֹרָתוֹ.  

לְאַחַר ימִָים בָּאוּ בְּנוֹתָיו וְתוֹבְעוֹת צְדָקָה אֵצֶל רַבֵּנוּ, אָמַר (תהלים קט, יב): אַל יהְִי לוֹ משֵֹׁךְ חָסֶד וְאַל 
יהְִי חוֹנןֵ לִיתוֹמָיו, אָמְרִין רַבִּי לָא תִסְתַּכֵּל בְּעוֹבָדוֹהִי תִּסְתַּכֵּל לְאוֹרָייְתֵיהּ, בְּאוֹתָהּ שָׁעָה בָּכָה רַבִּי וְגָזרַ 
עֲלֵיהוֹן שֶׁיּתְִפַּרְנסְוּ, אָמַר מִי שֶׁלֹא הָיתְָה תּוֹרָתוֹ לְשֵׁם שָׁמַיםִ כָּךְ הֶעֱמִיד, מִי שֶׁתּוֹרָתוֹ לְשֵׁם שָׁמַיםִ עַל 

אַחַת כַּמָּה וְכַמָּה. 
   
 “Stay tonight, and it will be, in the morning, if he will redeem you, good, he
 will redeem; but if he will be unwilling to redeem you, I will redeem you, as the
 .Eternal One lives, lie until the morning” (Ruth 3:13)

 “Stay tonight” – tonight you are lying without a man, but you will not lie
 another night without a man. “It will be in the morning, if he will redeem you,
 good, he will redeem; but if he will be unwilling to redeem you…” Rabbi Meir
 was sitting and expounding in the study hall in Tiberias, and Elisha his teacher
 was passing through the marketplace riding a horse on Shabbat. They said to
 Rabbi Meir: Elisha your teacher is coming and passing in the marketplace. He
 emerged to him. [Elisha] said to him: ‘In what were you engaged?’ He said:
 ‘“The Eternal One blessed the latter period of Job more than his beginning”’
 (Job 42:12).’ [Elisha] said: ‘What did you say in its regard?’ He said:
 ‘“Blessed” [indicates that] He doubled his property for him.’ [Elisha] said to
 him: ‘Akiva your teacher did not say so; rather, the Eternal One blessed the



 latter period of Job due to his beginning, thanks to the repentance and good
 deeds that he had to his credit initially.’  [Elisha] said to him: ‘What else did you say
 to them?’ [Rabbi Meir said:] ‘“The end of a matter is better than its beginning”’
 (Ecclesiastes 7:8). [Elisha] said to him: ‘What do you say in its regard?’ He said to him:
 ‘There can be a person who purchases merchandise in his youth and he loses, and [he
 purchases again] in his old age and he profits. Alternatively, “the end of a matter is better
 than its beginning,” there can be a person who performs evil deeds in his youth and in his
 old age he performs good deeds.

 Alternatively, “the end of a matter is better than its beginning,” there can be a person who  
 studies Torah in his youth and forgets it and he reviews it in his old age; that is: “The end of
 a matter is better than its beginning.”’ [Elisha] said to him: ‘Akiva your teacher did not say
  so; rather, “the end of a matter is good,” when it was good from “its beginning.”

 There was an incident involving me. My father Avuya was one of the
 prominent leaders of the generation. When he came to circumcise me, he
 invited all the prominent residents of Jerusalem, and he invited Rabbi Eliezer
 and Rabbi Yehoshua among them. When they had eaten and drunk, some began
 to sing songs and others recited alphabetical poems. Rabbi Eliezer said to
 Rabbi Yehoshua: ‘These are engaged in theirs, but we are not engaged in ours.’
 They began with Torah, and from Torah to Prophets, and from Prophets to
 Writings, and the matters were as joyous as when they were given from Sinai.
 Fire began burning around them. During their actual giving at Sinai, were they
 not given in fire? As it is stated: “The mountain burned with fire until the heart
 of the heavens” (Deuteronomy 4:11). [Avuya] said: Since the power of Torah is
 so great, this son, if he endures, I will devote him to Torah. Because his
 intention was not for the sake of Heaven, my Torah did not endure in me.’

 What do you say regarding [the verse]: “Gold and glass cannot equal it” (Job 28:17)?’ He
 said to him: ‘What do you say in its regard?’ [Rabbi Meir] said to him: ‘These are matters of
 Torah that are as difficult to acquire as gold vessels and are as easily lost as glass.’ [Elisha]
 said to him: ‘Akiva your teacher did not say so. Rather, just as vessels of gold and glass, if
 they are broken, can be repaired. So, too, a Torah scholar who forgot his learning can
 recover it.’ [Elisha] said to [Rabbi Meir]: ‘Go back.’ [Rabbi Meir] said to him:
 ‘Why?’ [Elisha] said to him: ‘The Shabbat boundary extends [only] to here.’
 [Rabbi Meir] said to him: ‘How do you know?’ [Elisha] said: ‘From the
 [number of] steps my horse [has taken, I can tell] that it has already gone two
 thousand cubits.’ [Rabbi Meir] said to him: ‘You have all this wisdom and yet
 you do not repent?’ [Elisha] said to him: ‘I do not have the strength.’ [Rabbi
 Meir] said to him: ‘Why?’ [Elisha] said to him: ‘I was riding my horse and
 sauntering behind a synagogue on Yom Kippur that coincided with Shabbat,
 and I heard a divine voice thundering and saying: “Repent wayward children”
 (Jeremiah 3:22), “Return to Me and I will return to you” (Malachi 3:7), except
 for Elisha ben Avuya, who was aware of My might but rebelled against Me.’



 From where did he adopt this course of action? They said: One time,
 he was sitting and studying in the Geinosar Valley and he saw a certain
 person who climbed to the top of a palm tree and took the mother bird
 and the fledglings, and he climbed down unharmed. After Shabbat, he saw
 a certain person who climbed to the top of a palm tree, took the fledglings
 and sent away the mother bird. He climbed down and was bitten by a
 snake and died. [Elisha] said: ‘It is written: “Send away the mother and
 take the fledglings for yourself, so it will be good for you and you will
 prolong your days” (Deuteronomy 22:7). Where is the goodness for this
 one? Where are the prolonged days for this one?’ But he did not know that
 Rabbi Akiva had publicly expounded on it: “So it will be good for you,” in
 the world that is entirely good; “and you will prolong your days,” in the
 world that is entirely long.

 Some say, it was because he saw the tongue of Rabbi Yehuda the baker in
 the mouth of a dog. He said: ‘If for the tongue that toiled in Torah all his
 days it is so, for a tongue that does not know and does not toil in Torah, all
 the more so.’ He said: ‘If so, there is no reward given to the righteous and
 no revival of the dead.’ Some say, it was because when his mother was
 pregnant with him, she passed houses of idol worship. She smelled [the
 offering they had sacrificed in their idolatrous rite] and they gave her
 from that food and she ate it. It was seething in her stomach like the
 venom of a serpent.

 Years passed and Elisha ben Avuya fell ill. They came and said to Rabbi Meir:
 ‘Elisha your teacher is ill.’ He went to him. [Rabbi Meir] said to him: ‘Repent.’
 [Elisha] said to him: ‘Is [repentance] accepted even in such [circumstances]?’
 Rabbi Meir said to him: ‘But is it not written: “You turn man to contrition
 [daka] [and say: Return, son of man]” (Psalms 90:3) – until his soul is
 crushed?’ At that moment Elisha ben Avuya cried, and he died. Rabbi Meir was
 joyful. He said: ‘It appears that my teacher departed in repentance.’

 When they buried him, fire came to burn his grave. They came and said to
 Rabbi Meir: ‘The grave of your teacher is burning.’ He emerged and
 spread his garment over it. [Rabbi Meir] said to [Elisha]: “Stay tonight,”
 (Ruth 3:13) in this world that is entirely night. “It will be in the morning,
 if he will redeem you, good, he will redeem” (Ruth 3:13). “It will be in the
 morning,” – in the world that is entirely good. “If he will redeem you,
 good, he will redeem,” – this is the Holy One blessed be He, as it is stated:
 “The Lord is good to all” (Psalms 145:9). “But if he will be unwilling to
 redeem you, I will redeem you, as the Lord lives, lie until the morning”
 (Ruth 3:13). [The fire] subsided.

 They said to [Rabbi Meir]: ‘Our teacher, in the World to Come, if they say to you: What do
 you request, your father or your teacher, what will you say?’ [Rabbi Meir] said: ‘My father



 and then my teacher.’ They said to him: ‘Will they listen to you?’ He said: ‘Is it not a
 mishnah: “One may rescue the casing of a scroll with the scroll, and the casing of
 phylacteries with the phylacteries” (Shabbat 16:1)? They will rescue Elisha due to the merit
 of his Torah.’ Years later, [Elisha’s] daughters came and demanded charity from
 Rabbeinu. He said: “Let no one extend kindness to him; and let no one be
 gracious to his orphans” (Psalms 109:12). They said: ‘Rabbi, do not look at his
 actions, look at his Torah.’ At that moment, Rabbi wept and decreed that they
 should be supported. If one whose Torah was not for the sake of Heaven
 produced such, one whose Torah is for the sake of Heaven, all the more so.
 


